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*GEIJEI$IrMJOTES.« 



"Lay thy hand under my thigh" (Gen. xxiv., 2).— I do not propose to deter- 
mine whether the usage alluded to in this passage points to a phallas-worship or 
to a special sanctity of the organ of generation, resulting from the rite of circum- 
cision, or whether this usage merely symbolizes an invocation to posterity, to 
guard the oath that has been offered, and to avenge it if violated. But I wish to 
point out that in Ur-Mughair, the place from which Abraham took his departure, 
as well as in other ruined towns of Chaldaea, phalli made of clay have been dis- 
covered with inscriptions of Uruk, of Nur-Ramman, and of Ismi-Dagan, etc. It 
should be observed that the inscription is always placed on the portion of the 
conical stone which extends as far as the glans, while the exposed glans on the 
other hand never exhibits an inscription. Also on the large conical stones, which 
were set up as frontier and boundary marks, the portion corresponding to the 
glans never bears an inscription. We have here merely religious and symbolic 
figured representations.— Schrader in The Cuneiform Inscriptions and the Old Tes- 
tament. 



The Serpent in the Cuneiform Inscriptions. — We meet with the serpent in 
figured representations repeatedly, especially upon cylinders, and it assumes such 
a form that we can see that it has some religious and symbolic significance. But 
hitherto it has not been possible to say with any certainty what this significance 
more precisely is. It has not yet been proved whether, in the well-known repre- 
sentation on a cylinder (see Geo. Smith, Chaldaean Genesis, Germ. ed. p. 87), the 
snake, that is coiling upwards behind the woman who is seated, is the serpent 
that tempts man to sin, or whether this entire representation has any reference 
to the Fall (so Delitzsch Parad., p. 90). Just as in this case we have two human 
beings (man and woman) seated and in like manner stretching forth their hands 
to the fruit— clusters of dates— hanging down on every side, so we find in a sim- 
ilar representation on the pages of M^nant, catalogue, etc., pi. III., No. 14, two 
persons standing one on either side of a palm quite naturally portrayed and each 
holding with one hand the stalk of a cluster of dates. In the latter case, how- 
ever, there is no reason to suppose that there is any allusion to the story of the 
Fall ; nor upon the cylinder above mentioned is there the slightest indicated ref- 
erence to what constitutes the specific feature of that narrative — the presentation 
of the fruit by the woman to the man. We certainly have no right to assert that 
the Babylonians had no story of a Fall, although no written accounts bearing 
upon it have hitherto come to hand. We merely contend that it is not presup- 
posed in the above figured representation. — Schrader in The Cuneiform Inscrip- 
tions and the Old Testament. 



The Principle of Development and the Work of the Pre-Exilian Prophets. — 

Those who are seeking to make everything clear on the principle of natural devel- 
opment have not only the anomaly of reforming kings without a standard of re- 
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form and the furnished temple of the Psalter without priesthood or ritual to 
explain, but also the attitude and work of the pre-exilian prophets. They, it is 
claimed, were the real sources of Israelitish history and religion. Who and what 
were their sources ? Moses was too great, too developed a character to have arisen 
in the period of the exodus ! What a soil, then, the period of the judges for such 
a growth as that of Samuel ! Whence came Elijah the Tishbite ? and Obadiah 
and Joel, Amos and Hosea, Isaiah and Micah ? Unlike in natural gifts and 
training, they were yet impelled by one spirit ; uttered really but one message. 
Prophets of two fiercely rival kingdoms, they never waver in their loyalty to one 
invariable standard and to one King. It was Amos of Judah who, while tending 
his flocks in Tekoa, heard the call of God, and hurried to confront the haughty 
king of Israel and his false priests at Bethel. It was Elijah of Israel who won 
from the people of Judah such love and reverence that, to this day, in certain 
ceremonies, their descendants still set for him a chair as an invisible guest. 

What gave to these men this unity of spirit, this fiery zeal, this mysterious 
power over kings and people ? What was it that took away all sense of fear in 
the discharge of duty? Whence that idea of solemn, imperative duty? It was 
the Mosaic law given amidst the awful sanctions of Mount Sinai, that was at once 
their bond and inspiration ; that ruled them and heartened them. They severally 
make direct and unmistakable allusions to it, or its essential historic setting. All 
their utterances are based on such a presupposition. They recognize a covenant 
made with God through Mosaic mediation. That covenant had not been kept. 
Their whole activity proclaims a perverse trend of thought and conduct against 
which they relentlessly fight, one and all. Founders of a religion they were not, 
and could not be, men like these, without a sign of collusion ; but mighty reform- 
ers they were, who set their faces like a flint against a prevailing degeneracy and 
lapse of the people whom God had chosen for his own. 

Caroline Fox, in her Memories, tells of a Quaker of literary turn who would 
not undertake a translation of the Iliad lest he should catch the martial spirit of 
its heroes. Our critics, so far from catching the spirit of the Hebrew prophets, 
have not seemed able even to understand their teaching in its distinguishing feat- 
ures. To overlook the higher truth in their burning metaphors and startling par- 
adoxes, and charge them with hostility to the idea of sacrifice because they de- 
nounce an unworthy dependence on altar gifts as an opus operatum, and properly 
brand the sacrifices of the wicked as an abomination, is not only to bring them 
into conflict with themselves, but also With the whole current of biblical teaching, 
from the lesson of those first offerings of Cain and Abel to the words of Him who 
made love to be more than all whole burnt-offerings and sacrifices (Markxu., 33). 
— J2. C. Bissell, in The Pentateuch : its Origin and Structure. 



The Character of Prophecy. — The Prophet, as preacher, views the present in 
the light of the future ; as foreteller, the future in the light of the present. He 
points out present sin, duty, danger, or need, but all under the strong light of the 
Divine future. He speaks of the present in the name of God, and by His direct 
commission ; of a present, however, which, in the Divine view, is evolving into a 
future, as the blossom is opening into the fruit. And when he foretells the 
future, he sees it in the light of the present ; the present lends its colors, scenery, 
the very historic basis for the picture. 



